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Abstract

Home is an ambivalent term. It can mean a rangtionfs from a house, a street
address to feelings of security and belonging.his paper | will consider the
notion of home and homelessness in relation toatimr and displacement. | will
consider homemaking as a theological hermeneutioal for (re)creating
"storied" places of meaning at both the local amiolip spaces.

Home is an ambivalent term. It can mean a ranggings from a house, a street
address, land, country, and religion, to feelinfsexurity and belonging. In fact
home is inclusive of all these things. My interieshome came about through my
research on hospitality — or as | coined it hosgigt taking into account the
oceanic practice of welcome symbolised by sweetlsgéeis. In considering the
parties of hospitality, | argued that hospity was a series of movements of
which the ultimate goal was transformation of guhest and space. As guest and
host engage in a dance of role reversals, spacesneeendowed with meaning
through the exchange of stories, which lead tottAesformation of space into
place. My fixation with home came about throughqiess Derrida who raised the
question of whether hospitality is indeed possilfieone was homeless,
particularly as ‘hospitality is fundamentally cowted to place - to a space
bounded by commitments, values and meanings.” (Pt®$9:136) Derrida’s
question continued to play on my mind prompting tmeonsider the notion of
home, homelessness in terms of displacement andrhaking in the diaspora.

In this paper | consider the notion of home in tiela to migration and
displacement. This necessitates the exploration tamdvelling of the strands,
which bindthe migrant to the home of origin and home of nettleament (by
migration or displacement). It also necessitates gkploration of the complex
relationship between the body, identity, home, @lasation and space. The
critical link is between body and space where thecsic focus is upon the way
migrant bodies are situated inside the nationalgimay. Exploring the critical
link between body and space offers numerous pdisgii It enables one to do
several key tasks such as rethinking notions ofénfon the sake of constructing
an embodied diasporic theology of home and homemgaki also consider a
theological framework for homemaking as a means(fejcreating "storied"
places of meaning at both the local and public spalcwould like to suggest that
homemaking is a contributing factor to making adyeity. Why? Home is not
constrained to the personal it is also polititalconsidering the idea of home, one
needs also to deal with the reality of homelesshesis economic and ecological.
Socioeconomic homelessness is a global politicalds— a result of economic
policies that privilege profits rather than an etbi care and justice. The same can
be said about our growing ecological crisis.



Secondly, although home is an ambiguous concegttjgithe meanings and lived
experiences of home are diverse which range fr@arspace of belonging and
alienation, intimacy and violence, desire and feta@ home, Alison Blunt states,
‘is invested with meanings, emotions, experiencebralationships that lie at the
heart of human life.’(Blunt, 2005Hlome is usually the site where worldviews,
values and identity are formed and mirrored inti@feships with “others” outside
the home. A case in point is Pauline Hanson, thmbee for Oxley who made a
deep impression on the Australian political scand995 with her strong views
on multiculturalism, Asian migration, reconciliati@nd Aboriginal issues. In her
maiden speech to Parliament in 1996 she stated I..cah invite whom | want
into my home, then | should have the right to hav&ay in who comes into my
country.’ (Tuesday, 10September 1996). Hanson draws the intimate coiumect
between who is welcome in her personal home to afidter country. In this
instance Hanson exemplifies the embodiment of thectsire of her personal
home which is lived out in the political realm thgh her relationship with those
particular “others”, she claims, will not assimdafThe idea of home (both as a
metaphor and real) and homemaking is integral ¢éotéisk of Christian witness,
discipleship and global citizenship.

Dislocation and displacement raises challenges auestions of home and
belonging both at home and away. Spaces and placesnot physically
transportable. In the act of migration it is themoey of place and home that
makes the journey across spaces embodied withihdtig. Bodies of knowledge
embody within them the history, memories, storied axperiences of the home
they have inhabitedDur experience as embodied beings shaped by placests
that movement across spaces carry the memory oplde it has previously
inhabited, one such significant place is the hohtelimit home to location and
physical structure is to assume that home is fixed immovable. Re-evaluating
the notion of home as ambivalent/ambiguous rathan ffixed or impermeable
may open up alternative ways of being and becormi@gnew context.

According to Robert Ginsburg Human beings are “haonaders”. He writes:
We make our homes. Not necessarily by construdtieg, although
some people do that. We build the intimate shelbwf lives by the
organization and furnishing of space in which weeliHow we
function as persons is linked to how we make oueseht home. We
need time to make our dwelling into a home... Ouiderxce is where
we live, but our home is how we live...

Homemaking is a process of creating a habitusnfieaningful inhabitation
(Bouma-Prediger & Walsh, 2008)whereby tiikos, the economy or household
is founded on the values of hospitality, dialog@eonciliation, compassion and
justice where both human and non-human life is isbhed. Inhabitation is a
matter of embodied being. It is a two way stregtemeby we are shaped by
place and place is shaped by the relationship we kath it. It is as Sarah
Ahmed states “body and place leak into each otf®hined, 2000). Being at
home is a process of inhabitation. As home is fumel#tally a place of
connection, of relationships that are life givingdafoundational that includes
the past. Homemaking as Marion Iris Young definésansists in the activities



of endowing things with living meaning, arrangirigen in spaces in order to
facilitate the life activities of those to whom yheelong, and preserving them,
along with their meaning’ which is both a persoaadl collective act of identity

(Young, 1997).Homemaking, Young emphasisesaigedemptive act of story

telling which in turn requires us to restructure tiousehold by the symbols we
choose to identify ourselves by.

Homemaking is the task we are entrusted with toartak idea of home possible.
It is creating and recreating spaces/places intanmgful shared storied places.
The activities of preservation of the meaningfuh¢js that constitute home are
important both as personal and communal or pubdts &Young, 1997). The
challenge is providing a framework and an open renment that can help
facilitate dialogue and strengthen relationshipbe Tmetaphor of home and
homemaking provides, | believe, a possibility oégening relationships that may
in turn open up new ways of speaking, listening acithg.
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